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KAM TIC LUTERANI

LUTERANI IR KRISTIESI

Vienreiz kads gudrinieks pajautaja kadam luteranu macitajam, "Vai luterani tic, ka ta ir vieniga
patiesa religija?" Un macitajs gudri atbildeja: "Ja, bet luterani nedoma, ka vini ir vienigie, kuriem
pieder patiesiba." But par luterani nozimé but par kristieti: luterani ierindo sevi garaja kristieSu
ierinda, kas sniedzas atpakal [idz pat pirmajiem Kristus macekliem, kuri ir dzemdinati Dieva gimené
caur savu kristibu un tiek spirdzinati ticiba ar Dieva vardu un Svéta Vakarédiena sakramentu. Vini
pienem baznicas vésturiskas ticibas apliecibas un ciena tas liturgiskas tradicijas. Kopa ar daudzam
citam kristigam konfesijam, vini stav uz pasiem kristigas ticibas pamatiem.

KAPEC "LUTERANI?"

Nosaukums "luteranis" neparadas lidz pat 16. gadsimtam, kad kads katolu muks, Martin$ Luters,
meéginaja reformét toreiz vienigo baznicu, kura bija kluvusi uzpérkama. Bet vina pules veicinaja nevis
reformaciju, bet SkelSanos. Baznica tika saskelta divas dajas: "reforméta" vai "protestantu"” baznica
viena pusé, un katoJu baznica otra. Lutera ienaidnieki saka nosaukt So pirmo protestantu baznicu par
"luterdanu" baznicu. Un, lai gan Luters pats par to protestéja, ta tas vards palika. Sodien luterani |oti
augstu noverté So reformacijas vésturi un tas bagatibu un lepni nes Lutera vardu.

Lutera revolucija mainija ne tikai baznicu, bet ari ta laika sabiedribu. Luters un Reformacija atstaja
loti lielu iespaidu uz izglitibu, darbu, politiku, maziku, un kultdru. Var teikt, ka $i reformacija ieveda
Eiropu moderna laikmeta. Lai gan ta visa bija sareZgita vésture, pats Reformacijas kodols atrodams
vienkarsos vardos: Tikai Dieva Vards, tikai Zélastiba, tikai ticiba.

VARDS

Lutera lielais atklajums, kas iesaka So kustibu, bija dargums, kas atrodas
Kristus macibas pasa centra un stav rakstits Bibelé. Toreiz Bibele tika lasita
N reti, jo ta nebija tulkota no latinu valodas. Un gramatas vél netika drukatas.
—= Visas religiskas macibas naca no baznicas un tas tradicijam, kas bija
daudzslanainas. Tad, kad Luters kéras pie Bibeles, vins tur samekl€ja Kristus isto vésti. Vins
partulkoja Bibeli, lai katrs cilveks varétu to saredzét pats savam acim un to izlasit. Tapéc viens

no luteranu kaujas saucieniem bija "Tikai Dieva vards!"

ZELASTIBA
Lasot un pétot Bibeli, Luters no jauna atklaja kristieSu pamatmacibu; proti, ka
'\/ Dievs ir sutijis savu délu, Jézu Kristu, lai krusta navé mus atbrivotu no gréka,
muazZigas naves un pazusanas. Dievs to darijis vienkarsi savas Zélastibas dél;
tapat ka kura katra laba mate vai tévs milestibas dé| apzélosies un piedos
savam bérnam. Ta ari Dievs. Un to Zélastibu nevar ne nopirkt, ne ari iegut ar labiem darbiem.
Ta ir briva davana, kas ir jau dota. Tas Zélastibas darbs ir jau padarits. Jézus ir jau miris par
mums. Un vin$ turpina dot mums brivibu, dzivibu, un izglabSanu -- pat tagad, Sobrid! Ta ir ta
liela un laba prieka veésts, ko grieku valoda saucam par "evangel." Tapéc luteranu baznicas tiek
nosauktas "evangeéliskas" baznicas. Jo tas ir baznicas aicinajums un pienakums: sludinat So
labo vésti.



TICIBA

So Dieva davanu nevar ne nopirkt, ne ari nopelnit, to var sanemt tikai ticiba.
Un nav jau japrasa, cik daudz i ticiba vajadziga, lai So davanu sanemtu, jo
tictba nav ne saskaitama, ne sverama. Ticlba ir patieSam uzticiba; tas ir, laist
sevi vaJa no ta zara, pie ka Tu esi piekéries un ticét, ka ir Kads, kas Tevi sakers
un izglabs. Zars, pie ka més médzam tureéties, ir ta iedoma, ka més varam pasi
ar savam spéjam nopelnit Dieva labvélibu, gan ar musu labiem darbiem, gan ar misu garigam
izjitam. Ja mums jau pieder St labvéliba un milestiba, kada tad tur jéga to méginat iegut? Tacu
nav! Més varam drosi laist So zaru vala, jo pats Dievs mus sakers un izglabs. To zinot un ticot,
musos rodas liela briviba un prieks. Tomér mums ir pazemiba jaatzist, ka Dievs ir Dievs un ne
mes.

ZELASTIBAS VEIDI

Luterani médz but praktiski un vienkarsi Jaudis, tapat ka bija Luters. Tatad, |oti praktisks jautajums:
"Kur tiesSi Dievs ir atrodams? Kur tad més varam sameklét Jézu? Ka praktiski més varam sanemt to
Dieva 7élastibu?" Sie veidi ir divi: Dieva Vards un Vina Sakramenti. Un sakramenti ir ari divi: Kristibas
un Sveétais Vakarédiens. Protams, tas neierobezo Dievu. Vin$ var joprojam darboties kur un ka vins
vélas, jo vins ir Dievs! Bet Sis ir tas vietas, kur Dievs ir solijis nakt pie mums. Vienmeér. Tatad, mums
nav jasaubas; més varam but drosi un vinam uzticéties: Te més varam sastapt Dievu.

DIEVA VARDS UN BIBELE

Bibelé ir atrodams Dieva Vards. Bet Bibele un Dieva Vards nav vienlidzigi. Dieva Vards ir
lielaks par Bibeli, jo Dieva Vards vienmeér ir varens notikums. Tad, kad Bibele ir atverta, lasita,
sludinata, un ticiba tiek atjaunota, tad Bibele ir tieSam Dieva Vards. Bet stavot uz plaukta,
puteklaina, ta ir tikai gramata ar iespéjam. Luters reiz teica, ka Bibele ir SUpulitis, kura Kristus
bérnins dus. Vins bridinaja, lai més nesamainam dzivo bérnu ar gultu! Te ir vajadzigs nedaudz
zinasanu, spéju un Svéta Gara palidzibas, lai parverstu Bibeli par dzivo Vardu. Tapéc Sis darbs
parasti tiek dots macitajiem, kuri ir aicinati un izskoloti Sim darbam.

SAKRAMENTI

Sakramenti ir Dieva Vards, kopa ar kadu parasto vielu, ko més varam saredzéet, sasmarzot,
sataustit. Sie ir taustami, reali, praktiski veidi, ka Dievs top mums reals. Tapéc més tos saucam
par "sakramentiem," no veca varda "sacer" vai "svéts," jo tie ir svéti notikumi. Dievs tur ir. Ka
meés to zinam? Jo Dievs mums ir apsolijis but klat kristibas Gdenos un svétvakara maizé un
vina. Un ne tikai to apsolijis, bet pavélgjis, lai més ta aicinam Vinu pie sevis.

KRISTIBAS

\—_5 @/“lt/j\ Kristibas ir dzimSana. Tas ir, ka més piedzimstam Dieva gimenég, vai
7C@ vina Valstiba. To nevar neka savadak panakt. Un tad, kad meés tur
A\/ piederam, tas ir muzigi. Var bat reizes, kad més Dievu atmetam, vai pat

noliedzam, bet Vin$ nekad mus nepametis. Tad, ja kads kristietis sak
Saubitties, vai vin$ vai vina tieSam pieder Dievam, tad atliek tikai atgadinat pasam sev:
"Bet es tacu esmu kristits!" (Un man pat ir dokuments, kas par to liecina: mana
Kristibas aplieciba.)



Kristibas sakramenta sastopas Dieva vards un pasaules elements, proti, idens, ko
uzlej uz galvas. Cilvéks ari var bat tdeni iegremdéts. Nav svarigi, cik daudz tGdens tiek
lietots. Ja vieta tiek krietni aplieta, ari nekas. Jo tas, tacu ir dzemdibas!

Nav no svara, kada vecuma cilveks tiek kristits. Luteranu baznica Kristibas
sakramentu parasti sniedz mazuliem, jo vini spéj izpildit kristibas kvalifikaciju: vini prot
gulét, eést, raudat, un notraipit autinus. Un ka katrs vecaks to saprot, $is pasas
kvalifikacijas pietiek art viniem, lai vini savu bérnu pilnigi milétu. Un ja cilvéks ta mil,
tad ne mazak ari Dievs.

SVETAIS VAKAREDIENS

Maize un vins kopa ar Dieva Vardu top par Jézus miesu un asinim, Vina
pasa bltibu masu vidl. Luters kadreiz to nosauca "Dieva Vards starp
muasu zobiem," kura més sanemam visus Dieva soljjumus un davanas.
Mes tiekam kristiti tikai vienreiz, jo piedzimt var tikai vienreiz. Bet més
édam biezi, lai varétu dzivot. Ta ari Svétais Vakarédiens ir misu maize, lai varam
uzturét dzivu ticibu. Sis "dievgalds" plast uz divam pusém: tas stiprina misu saites ar
Dievu, un tas stiprina musu milestibas saites ar draudzi. Lai gan katrs var Svéto
Vakarédienu sanemt atseviski, parasti tas ir gimenes galds. Més taja dalamies ar masu
braliem un masam Kristd gan muasu draudz€, gan visa pasaulé. Ta musu milestibas
saites tiek uzturétas un stiprinatas ar visiem, kas caur Kristibu ir piedzimusi Dieva
gimené. So gimeni sauc par Baznicu.

BAZNICA

Gluzi vienkarsi, Baznica ir ta vieta, kur atrodas un dzivo Dieva Vards un Sakramenti. Te ir vieta, kur
Dievs tiekas ar savu gimeni; tas ir kodols. Tur kur Dievs atrodas, ir baznica. Baznicas ministrija pieder
Dieva Jaudim, un ne kadai citai varai, ka biskapiem vai macitajiem. (Atceramies, ka tieSi tapéc Luters
iesaka Reformaciju, jo biskapi un baznicas hierarhija bija saglstijusi baznicu.) Tomeér, lai baznica batu
laba kartiba, lai batu labi sagatavoti sprediki un macibas, macitaji tiek aicinati, lai padaritu Sos darbus.

DIEVKALPOJUMI

Tad, kad Dievs ir starp mums baznica, pie saviem |audim, tas izraisa masu atbildi. Peksni notiek
gréksldze, jo tas kontrasts top skaidrs: Dievs ir svéts, bet més tadi neesam! Més neesam izpildijusi
to, ko Dievs mums pavéléjis. Vai art més esam izlikuSies daudz labaki un svétaki neka patiesiba esam.
Mums tad ir jaatzistas. Jo ka katras attiecibas, ja tajas nav godigas, atklatas sirds, tad attiecibas talak,
dzilak neveidojas. Bet tad més dzirdam piedoSanas un Zélastibas vardus, un misu draudziba ar Dievu
tiek atjaunota. Tadeél, ka muasu sirdis ir pilditas ar prieku par sanemto Zélastibas davanu, meés
pateicamies un dziedam. Un ari lugSanas tad godigi pie Dieva pacelam visas mUsu rupes un raizes.
Meés stavam un séZzam, metamies celos, dziedam, runajam un klausamies, ziedojam musu naudu,
édam un dzeram. Te notiek intensiva sadarbiba: no Dieva uz mums, no mums pie Dieva, un arl
savstarpéji. Lai S1 sadraudziba bltu tuva un aktiva, ir ieteicams ta tikties ar Dievu un draudzi katru
nedélu.



KRISTIGA BRIVIBA

Viens no Lutera pirmajiem rakstiem saucas "KristieSu briviba." Te ir izteikta ta doma, kas joprojam
pievelk cilvékus pie kristigas ticibas: proti, briviba. Mérkis religijai nav lai taptu religiozs, bet gan lai
tiktu atbrivots no visam tam lietam, kas mus iesloga: bailem, dusmam, atriebsanas, iedomibas,
mazvértibas, skaudibas un vél daudzam citam, kas mas nospiez un iznicina. Varam to visu nosaukt par
"greku un navi." Prieks ta, tacu, Jézus tika sutits, tika krusta sists, nomira un ir augSsamcélies, lai no ta
visa mus atbrivotu. Kristiga vésts ir, ka Jézus savu pienakumu izpildija. Tapéc ari Luters var drosi
sludinat, ka "Kristietis ir pats par sevi kungs, nepaklauts nevienam." Bet ta ir tikai teikuma pirma
puse. Otra dala deklare, ka "Kristietis ir citigs kalps, paklauts visiem." Tas nozimég, ka ir zinama jéga Sai
kristigajai brivibai. Més neesam tikai brivi NO KAUT KA, bet esam brivi art KAUT KAM. Un kapéc
mums dota $1 briviba? Lai kalpotu masu lidzcilvékam. Tas ir paradokss.

...UN CITI PARADOKSI

Luteranu pasaules uzskats ietver daudz paradoksu, gluzi ka iepriek$éjais. Més esam gan kungi, gan
kalpi; gan svétie, gan grécinieki; gan brivi no likumiem, gan paklauti likumam; gan dzivojam Dieva
valstiba, gan esam piesieti pasaules valstibai. Tada valoda atspogulo dzives sarezgitibu. Patiesi, dzive
ir daudz paradoksu. Luteranisms nemégina sasaurinat dzivi kaut kada Saura loka, lai to iespiestu sava
dogmatika. Luteranu tradicija ir skatities Istenibai seja, tada, kada ta patieSam ir; un tiesi tur, Sin1
sarezgita pasaulé, paradoksa izdzivot Kristigo ticibu. Ta ir pragmatiska, reala, un skaidra pieeja dzivei
un ticibai.

DZIVES AICINAJUMS UN DARBS

Sis pragmatiskais un realais dzives uzskats izpauZas luteranu izpratné par dienisko dzivi un darbu. Ir
anekdota, kas stasta, ka kads zéns, kas bija gatavojies dzivot ka muks, jautajis Luteram, ka tagad vinam
kalpot Dievam, jo Luters bija slédzis visus klosterus. Luters prasijis Sim zénam: "Kas tad ir Tavs
amats?" "Mucu meistars," atbild€jis zéns, "tapat ka mans tévs un tévu tévs." "Ak ta," sacijis Luters,
"nu tad taisi mucas, kas netek! Tad Tev bls Dieva labvéliba." Miasu meérkis nav klat tik
augstpratigiem, ka més vairs neesam derigi Sai pasaulei. Dzive, kura iepriecina Dievu, ir ta, kas izmanto
visus talantus, kadus Vins mums ir devis, un tos lietojam, kalpojot musu lidzcilveékiem. Tad Tu ari busi
samekléjis Tavu dzives aicinajumu, amatu, un jégu. Un ari dzives prieku! Tavs istais amats ir atrodams
tur, kur Tavs lielais prieks un pasaules lielais izsalkums satiekas. Tas var bit Tava darba, gimeneg,
sabiedriba, valsti, ka ari draudzé. Mums nav jaatrod kada religioza sféra kur esam svéti, jo Dievs tacu
visu musu dzivi svéti! Meés esam Dieva prieksa tadi, kadi esam, visas musu dzives aktivitatés. Ta meés
patieSam kalpojam Dievam ar musu dzivi un izpildam to merki, kam Vins mus ir radijis.

LUTERANI SODIENAS PASAULE

No mazajiem, pieticigajiem pasakumiem Vacija, pirms 500 gadiem, Luteranu
baznica ir augusi plaSuma visa pasaulé. Lutera Reformacija izpluda caur Eiropu
un iesaknojas Zviedrija, Norvégija, Danija, Igaunija, un Latvija, ka ari citas valstis.
Luterani ieplida Amerika ar iebraucéjiem no Sim valstim. Bet lielakais
pieaugums $odien ir Afrika, kur atrodas 23 miljoni, un Azija, kur ir 12 miljoni.
Pavisam kopa pasaulé ir 72 miljoni luteranu. Lai k|Gtu par luterani, ir vajadzigas
tikai kristibas un pamaciba par Luteranu ticibu. Pirmais solis ir parunaties ar
vietéjo luteranu macitaju.




WHAT LUTHERANS BELIEVE

LUTHERANS ARE CHRISTIANS

Someone once asked a Lutheran pastor, "Do Lutherans believe theirs is the only true religion?"
And the pastor wisely replied, "Yes. But Lutherans don't believe they are the only ones who have it."
To be a Lutheran is to be a Christian. Lutherans understand themselves to be in that long line of
Christians, going back to the followers of Jesus Christ himself, who have been birthed into God's
family by the rite of baptism and nourished in faith by the hearing of God's Word and receiving the
sacrament of Holy Communion. They ascribe to the historic creeds and writings of the early church
and have cherished its liturgical traditions. Along with many other Christian denominations, they
stand firmly on the bedrock of the Christian faith.

WHY "LUTHERAN?"

The name "Lutheran" doesn't appear until the 16th century when a Catholic monk, Martin Luther,
attempted to reform the church, which by then had become corrupt. Rather than reforming the
church as a whole, a rift developed. The church became divided into what became known as the
"Reformed" or the "Protestant" version of the Christian Church, as over against the Roman Catholic
Church. The first of these breakaway churches was called "Lutheran" by its enemies. And the name
stuck. Now Lutherans proudly claim this heritage and their champion of the Reformation.

Luther's revolution changed not only the church but also society. It had an enormous impact on
education, work, politics, music and culture. It could be said that the Reformation spawned the
modern era in Western civilization. Even though it was a complex phenomenon, the core of the
Reformation can be found in three of its battle cries: "Word Alone, Grace Alone, Faith Alone."

WORD ALONE

The big discovery that spawned the Reformation was really a rediscovery of the
A heart of Jesus' teaching found in the Bible, which had been covered over by layers
of church tradition. By turning to the Bible as the true measure of the Christian
faith, Luther cleared the decks and got to the core of the Christian message. He
even translated the Bible into the language of the people so they could read it for themselves.
Hence, one of the battle cries of the Reformation was, "By God's Word alone!"

I—r

GRACE ALONE
By studying the Scriptures directly, Luther rediscovered the central message, that
’V Jesus Christ was sent by God to die on the cross for our sins and to free us from
eternal death and damnation. And that this sacrifice was an act of pure,
unconditional love. It is pure grace, given as a free gift. It cannot be bought or
earned by any means. For the gift has already been given. It is a done deed. That is the whole
point of God's entry into our world through Jesus Christ; he came to die for us in order to win for us
freedom, life, and salvation. This is the Good News, or in Greek, the evangel. That is why the
Lutheran Church is called the Evangelical Lutheran Church. For that is its mission: to proclaim this
good news.

FAITH ALONE
Since there is no way to buy this gift or to earn it, it can only be received by faith.
One need not ask how much faith is enough, for faith is not a matter of quantity.

—



Rather, faith is more of a letting go; a letting go of all our efforts to storm the heavens, to be
spiritual or holy, or particularly good in order to earn God's favor. If we already have his favor and
love, what's the point? There is none! So faith is a matter of trust. It is both an exhilarating and
freeing thing. But it is also humbling to acknowledge that God is God and we are not.

MEANS OF GRACE

Lutherans tend to be practical, down-to earth people, even as Luther was. So the practical
guestion is, "Where, in particular, does God come to meet us? Where do we find Jesus?" Or in other
words, "What are the practical means by which God's grace is given to us?" The means of grace are
two: God's Word and his Sacraments. And the Sacraments are also two: Baptism and Holy
Communion. This does not limit God, for God can still act where and when he wills. But these are the
places God has promised to be here for us. Always. So we need not doubt, but can be sure where we
can normally meet God. Hence, these are called the normal means of grace.

GOD'S WORD AND THE BIBLE

The Bible contains God's Word, but is not equated with God's Word. God's Word is bigger than
the Bible. God's Word is a powerful event. When the book is opened, read, preached, believed,
and new life is given, then it has become God's Word. But sitting on a shelf gathering dust, it is
only a book of possibility. Luther once said that the Bible is the cradle in which the living Christ
Child lay; and cautioned us not to confuse the baby with the cradle! It takes some knowledge and
skill, along with God's Spirit, to transform the book into the living Word. That is why the task is
often given to preachers who have been called and trained for this task.

THE SACRAMENTS

Sacraments are God's Word, together with some earthly element we can see and touch. They
are tactile ways in which God is made real to us besides just our ears. That is why we call them
sacraments, or "sacred" or "holy" events. Because God is there. How do we know? Because he
promised to be there in the waters of birth and his holy meal. Not only did he promise, but he
commanded us to so invite him to be among us.

=3 BAPTISM
N
Jd

= Baptism is a birth. It is how we are born into God's family, or his kingdom.
7@ There is no other way to get in. And once we belong to God, it is forever.
A\/ We may let go of him from time, to time but he will never let go of us.
/*\,& Whenever Christians have doubts about whether they are worthy enough to
belong to God's kingdom, they can always say, "But | am baptized!" (And

even have the documents to prove it, namely, their baptismal certificate.)

Baptism meets the sacramental requirements of God's Word and an earthly element. The
element is water, which is poured over a person's head. Or the person can be dunked. The
amount of water used does not matter. It's OK to be messy. Birth is messy.

People of any age can be baptized. In the Lutheran church it is usually babies that are
brought for baptism. Because they meet the requirements: the can sleep, eat, cry, and poop
in their diapers. Every parent knows that these requirements suffice for giving their
unconditional love. They are also good enough for God.



HOLY COMMUNION
W Bread and Wine, together with God's Word, becomes Jesus body and blood,
'A‘ his very presence among us. Luther once called this "God's Word between
= our teeth," as a tangible way of assimilating all of God's promises. We are
baptized only once, because we can only be born once. But we eat many
times in order to live. So also Holy Communion is our nourishment to keep our faith alive. Itis
a meal which flows in two directions; it strengthens our ties with God and it strengthens our
bonds of love within the community. So even though one can receive individual communion,
it is usually a family meal. We share it with our brothers and sisters in Christ within our
congregation and throughout the world. In this way the bond of love is maintained with all
those who were birthed into the family of God by their baptism. This family is called the
Church.

THE CHURCH

The Church is simply the place where this ministry of Word and Sacrament happens. God's
presence among his people is the whole point of being a church. Where this happens, that's where
church is. This ministry belongs to the people of God, and not to any church hierarchy or clergy.
(Indeed, that's what spawned the Reformation; the captivity of the church by its hierarchy). Still, for
good order and good preaching and good functioning of the church, pastors are called by the people
for these tasks.

WORSHIP

When God comes to be among his people in his church, it elicits a response. One immediate
response is confession, for the contrast is suddenly clear: God is holy and we are not! We have fallen
short of expectations or have pretended to be holier than we are. Like in any healthy relationship, we
must come clean, or else not much more is going to happen. Then we hear the words of forgiveness
and make peace with our God. Because our hearts are full of joy, we sing praises to our God. Or we
lift our cares and sorrows to him in prayer. We stand, sit, kneel, speak, sing, give our money, eat,
drink. It is a lively interaction, with the trajectory sometimes coming from God to us, or from us to
God, or horizontally among ourselves. To keep our relationship with our God vibrant and lively, it is
good to have this date with him every week.

CHRISTIAN FREEDOM

One of the first of Luther's many writings was called, "The Freedom of a Christian." In language
that still speaks to us, it sets out the great attraction of the Christian Faith, namely freedom. The
point of religion is not to be religious, but to be freed from all those things that hold us in bondage:
fear, conceit, selfishness, smallness, anger, hatred, and countless other life-destroying forces including
sin and death itself. That is what Jesus was sent for, what he died for, and what he rose for. The
Christian proclamation is that he accomplished his purpose. Hence, Luther can univocally state that "a
Christen is a free lord of all, subject to none." But that is only half of the sentence. Luther then drops
the other shoe and adds, "A Christian is a servant of all, subject to all." In other words, there is
purpose to your freedom. You are not only free from, but free for. And what you are free for is to
serve your fellow human being. It is a paradox.
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...AND OTHER PARADOXES

The Lutheran worldview contains many paradoxes, such as the one above. We are considered both
saints and sinners; free from the law, yet still living under it; living in God's Kingdom, yet being bound
to this earthly kingdom. Such language reflects the complexities of life. The fact is, there are many
paradoxes in life. Lutheranism does not try to simplify life in order to fit it into a neat religious system.
Rather, the Lutheran tradition is to look reality squarely in the face and wrestle with the challenges of
living out one's faith in a complex world. It is a down-to-earth, pragmatic approach to life and faith.

VOCATION

This down-to-earth, pragmatic faith is vividly expressed in the Lutheran understanding of vocation.
There is an anecdote in which a young man, planning to become a monk, asks Luther how he is
supposed to please God, now that Luther had closed down the monasteries. "What is your trade?"
asks Luther. "I am a barrel-maker, same as my father and his father before him." Then Luther,
looking the lad straight in the eye says, "You want to please God? Then make a barrel that doesn't
leak!" In short, we are not to be so heavenly minded that we are no earthly good! The life that is
most pleasing to God is one that employs all of your God-given talents and best serves your neighbor.
Once you discover that, you have discovered your calling, your vocation, your purpose in life. And
your joy. Your vocation is where your deep joy and the world's deep hunger meet. This can be in
your job, your family life, active citizenship, service in community, as well as your church. All persons
are called for some purpose in life. So there is no special religious part of us, but we are who we are
before God in all our activities. That is how we serve God and fulfill the purposes for which we were
created.

LUTHERANS IN THE WORLD TODAY

From its modest beginning in Germany 500 years ago, the Lutheran Church has grown to 72 million
members worldwide. The Reformation spread through Europe and took root in countries like
Sweden, Norway, Denmark, Estonia, and Latvia. It found its way to United States through the
immigrants from those countries. But the largest growth today is in Africa and Asia, having 23 million
and 12 million Lutherans, respectively. To become a Lutheran, only baptism and instruction in the
Christian faith is required. If you are already baptized, you need only to attend a membership class in
a Lutheran congregation and thus signify your desire to become part of its fellowship.




	reformacijas title page un 2lpp
	FINAL v2 Reformacijas 500 gramatina

